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Sri:
Srimad Ramanuja Gita Bhashyam — 14t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

T FATRLATSEATH:
Sloka 14.1

FARA THATETAT: TATIEYEAT: F AT A sETRcareis: Sagaaiaid: S =ad
T S | T FraRq: TEIAEAT U T-JETRasT: 3 7 AT - "H10 UrEssTseT
TR 11" (13-21) S | 31 ST IOIET SReg ATy IHaaTIRi: 9 394 |

FAEY THALEIAT: FEGEAT: FEIATITH FAw FATRATRIN: FagFaTIRi: Sra=ad
gfa ST - In the 13t chapter the following was taught — The Self has to realize the real nature

of Prakruti and Purusha who are mutually united and he should resort to bhakti towards
Bhagavan. Then pleased by that, Bhagavan would grace him with amanitva and other qualities

by which he would get released from the bondage of samsara.

T TURY: (A AT U I-gareas T sfd 7 AfHfRae - w Il uEsTser aea=ni=seayg 1I' (13-
21) =fa - It was also told there that the cause of bondage in samsara is the attachment to
pleasure, pain and others which are the effects of satva and other qualities and are continuing
from previous births. That was told as ‘the cause of good and evil births is the attachment to

experience of sukha and dukha’ (13-21).

T AT OITHT TARIATIHRT [UIHEaaTRI: 7 39qd — Now in this 14t chapter, the way in which
the qualities of satva and others become the causes of bondage and how to get rid of them is

going to be told.

In the previous chapter, the nature of the Prakruti was examined. With that HE‘*T% in this
chapter, the IUTH=T which is the cause of a4, its svarupa, manifold nature and how to get

rid of it is all going to be taught.
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RIELEIREIL]
X I TR AT ATAHH |
IoATET TAT: 99 9 g Rar @ 014 )

9. Again, 7% what is different from that which is already taught STHTHT SITTHH the most
celebrated knowledge among various types of knowledge Ta&aTtH | will teach you in detail. I
FTaT Having gained which knowledge, 19 9779 all those involved in meditation =a: having got
released from this sphere of Samsara =1 f&if I7aT: attained the pure essential nature of the

Self, that knowledge | will impart you with.

T - QETThIEIq THAIEITaIad U qealiiuriasd ST sF: TAeATH | 9 F AT g9 THAages
RIS STHA | I T ATET 99 JA9: TATTNAT: 3q: - FERAvSAT 93 F&fg @ - o
TReETEEaTAEaT fRfee semt: |

T< - gaiwTeaq — Means different from what was told earlier,

TH e TRiaH Ud g<aTfaIuIass s 93: Ta&41tH — What is inside prakruti and purusha only,

the knowledge of the qualities such as satva and others, | will teach you again in detail.

TG A T G THALEY AuFaamER ST9H - That knowledge is superior to all other types of

knowledge having prakruti and purusha as the objects.

Iq A ATET 99 qA9: THATNET: — Having acquired this knowledge, all munis — means those

given to meditation,

Tq: - gETATEATq u g Tar: - 9w aRyErees Tt RS st — 33 means from this
HHTCATES — this sphere of samsara, 7+ AT TaT: means attain the fruits of the form of

realization of the pure essential nature of the Self.

9%H — Though this word has the meaning 3FE, it is commented as 31=Iq — different from what

was taught earlier. Otherwise it would lead to T7%f<F as there is the word 3THY in the sloka.

In the previous chapter it was briefly told that Gunas are responsible for bandha or bondage.

Here that is told in more detail and so there is no punarukti.
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o<7 f9TH — As per prakarana, this is about attainment of T 8[F sTcHEa=T.

Sloka 14.2
T A% qg A1 Fo At -
Again, Bhagavan extols that superior knowledge distinguishing it by its fruits.

Earlier T=9TH or gaining the desired fruits was told and now srfeefRgfRr — getting rid of the
unwanted is going to be told. So there is no EEFF@F

TS FTHATET HH FTERARIGT: |
TS oS YT FEatta T 102 |

2 STMH The knowledge that is going to be told now, 3T having acquired T ATYEIHTAT:
having attained similarity in attribute with ME ®3sf even at the time of creation T STSITa= are

not born again. Y&& 7 =rAfea 7 During pralaya or dissolution they do not suffer.

TE - TEIHTOT A ST 77 FTERIH ARTAT: - AATRF TTHT:, T AT T IUATA - T ghopeat
A, T T 7Afeq 7 - T 7 Ggfawaai 9o |

TS — IEIATY — TTH means what is going to be told now, ST that knowledge 39T having
resorted to, A¥ ATEHIH SARTAT: - HETH YTHT:, - those who attain equality in attribute with me, that

means those who attain similarity with ME, they

T AT 7 SIS - T giorwdar w91+, - do not become objects of the act of creation or they will

not be subjected to creation.

g 7 AT 7 - T 7 Ggfassar wsiwd — and they will not be subjected to the act of withdrawal

during dissolution.

The bhashya for 3¥ is F&THTU. It does not denote what was already told earlier because such

a meaning for the word £3H would not be proper.
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Similarly the word 3 TqT: is explained as JT4T:

=xfea — This word has the meaning of experiencing sorrow. But since it is used along with the

act of creation here, it is commented as not being subjected to pralaya or dissolution.

Sloka 14.3

T YTHATAT IOMHT SFEHRIATTHRIE A TaET AT THAqeuaantsiead Aracasad Ry (13126)
TR I<h WIEAT €T FAH 3ATE —

T YTHATAT IOMHT SERgaTaI< aw — Now in order to teach the way in which the qualities
associated with Prakruti become the cause of the bondage of the nature of getting a body by

means of birth and re-birth,

A AATaT THIAqeIEaiS@d AracEsad (HIYq (13-26) TR I - the creation of the

entirety of beings through the association of prakruti and purusha which was told as, ITa<q

YT Ty a<a Tma<sIE =Y (13-26) — ‘whichever being movable or immovable that is born’,
YT T99 Faq 3dTg — all that was done by Bhagavan’s own willing is being told.

This sTaaTiaT is provided by Bhashyakarar in order to remove the doubt that this sloka @/
?ﬁﬁ'ﬁ%&}lﬂ’ is not in context here as it does not talk about the way Gunas cause bondage and
how they are got rid of. The reason why this sloka has come here is Bhagavan is telling first that

the cause of I[UTa+&r which is going to be told later is due to HIS willing only.

Y AAHggag] area=Tt qameIgy |
qPE: GES[ATET qar ward 9 1 3 |

{1 Hey Arjuna, 5H for me Hgasg] 19 the Prakruti of the form of Mahat tatva is one womb or
source. TTEAT THH 1 TATH In that | lay the embryo. Ta@: From that source Ta AT H¥94; AATd

the creation of all beings happens.
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FeAET ST A 7H A T I A TH TR g, RISt a1: & 7Y Jfara 7|
FEFIR T 7 =T wpfamem 1| sTrEw (7-4, 5) 3 RfSsr sawr w3 weegesrafe R
FIUTAIT AEIHG] 3 =4 | AT AT F=g T oY g7 3 R - 1 949 w&9faqg, 7=
FAEE I | TEATIAGHG] SIS F T (. 3. 1-1-9) 3 | ‘St i fafe & aweg )
STres@n’ (7-5) SR Aq i<t a1 97 Wi [Afder, a1 35 awaiorisaar s S99 | aftaq

AT AT AT FGTOT ATTLIEY TH TTH | ST=ATTFAT TRTETAAT TP AT AaTIHrd
AT T | Tq: TEAT THAGIE TN HEHAFAT] AT AT ad w1 aFaar 9 |

FAET SITAT ATAYA 7 98g 57g] I9 — The mahat prakruti which is of the form of the womb for the

entire world and which is my sharira,

a7+ ToT S - in that | place the embryo.

'RATTAIST a1 @ AT igxad 7 | AEH s 7 e wpfass 1 sty (7-4, 5) 3 ffder
=TT WH: — The inert prakruti which was addressed as ‘My prakruti is of eightfold as earth,

waters, fire, air, ether, mind, intellect and ahankaara. That is my aparaaprakruti (lower prakruti)’

AEIESHIS AT FTLUGAT AEgeg] <1 S=4d — is told as Mahad Brahma meaning prakruti of

great form because of being the cause of mahat, ahankaara and other modifications.

gat Y F=q TFha: Y 557 i Rfcead - Even in the shruti in some places Prakruti is

addressed as Brahma.

'T: GA: A, T AWAT q: | TEATRAGHG] ATHEIHS 9 I (. 3. 1-1-9) [ 1 - As ‘One who
is omniscient and knower of all modes of all substances, whose sankalpa or willing is of the
form of knowledge, from such Paramatman, this achit or the non-sentient united with the

sentient and called by the word anna, and name and forms through that are created'.

"TaEEt TFh AfE & g | Sfes@nT’ (7-5) - 'Know the Jivatman as the prakruti which is

superior to this lower prakruti’

S AATIRTET AT 9T WFA: [Af<ET, - thus the superior prakruti of the form of the collectivity of

the sentients that was addressed,

www.sadagopan.org Page 5 of 53



T 58 THANTIOESTaaT e 3944 — that is denoted here by the word T3f because of being the

seed of all beings.

TR sr=aw T A7 SgIfor Jaqer=d ¥ Te1f - In that mahadbrahma which is the womb

to the world and which is inert, in that | place the garbha of the form of the multitude of

sentients.

FATTIHAT HHTATAAT TF T FIAT FATTF( SR T — That means with the inert

prakruti which is the place of experience, | will associate the sentient prakruti which is made of

the collectivity of the experiencers.

TA: TETY THAGIETN AEHIFATY TAATT FTgISeqraqd=qT=i aFqar qafd — So from that

union of the two prakrutis which is formed by my WIL,L the creation of all beings starting with

IqH@sg] upto a grass blade happens.

FAET STAT I19d — The sloka says FHAT: - if it is interpreted as 7% FTEH or ‘my womb’ —

then there will be several contradictions with what was taught here and what is going to be

taught — Bhagavan said 31 Feaed Sq; THE: TAIEqAT | T: TLa< A7 [hrgared a7 (7-6)

etc. Also the aspect of dI(;H"L e FET g+ will not be proper. And what is going to be told next -

qTHT g Hga+¥g atera: faaT (14-4) would contradict. So it is like the womb which can hold the
embryo of the form of world from me who is like the father of this world is the meaning. And that
womb is the substance which actually undergoes modification. So explained as Fed SFTAT

T gaq. And FHATH: - is about what was told earlier as RIS (7-4).

Another doubt arises here — should not SIT=ITTd Wgasg] be Paramatman only? Because

pramanas say so — ATHRd: T Wi, TZaAI+ areaeafed iT: (F. 1-1-6), FATTHIL & TZATEH
(7. 3-1-3) and such shrutis. So how can it be said as ‘THAT:'? Also Brahma shabda does not
denote Prakruti and the adjective Agasq] is against the quality of Prakruti. So Paramatman only

as told in Taittiriya g =8 YIST is being told here is the objection raised here.
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The answer to that is told in bhashya as follows: "IHRTIISAHAT AT & FT F5d = | SAZHE ST
H 99T AT || ST (7-4, 5) =i MTEET =aT T Agagg e ar<ur Hreoraar
TEaHg] T I9Ad | JaT AT Fie Tl AT 7] sia MiEend - '=: 997 qafaq, T80 A=ag a9 |
TEATIAEAG] ATHETHS T A1 (. 3. 1-1-9) =i | ‘Taeca=i g&hid fafg F 70w | stagany (7-5) =1.

The gist is this: The third W<® or the last six chapters are furthering what was told in the first
twelve chapters (two T=#s) sets of six chapters. So the Prakruti which was told as r9+[d to
Bhagavan as {fa<TIIs94T is told here using the word =T which is synonymous to Prakruti and

it is also told using the word T+ for chetanas indicating that it is the substratum for experiences

of chetanas. Also earlier the word T+ was used as TT=HI S[ATH (7-6). And the usage of
word Brahma for the prakruti which is the cause of mahat bhutas, ahankaara which is their
cause, mahat tatva which is the cause of ahankara - for all these mula prakruti or primordial
matter is the cause. And the word Brahma can be used in respect of what is not actually
Brahma due to the presence of similar characteristics of gg<a, #120Ta and others. For this there

are shruti pramanas. And telling that Prakruti is SRT=rs is not against Paramatman’s being the

material cause of the world — IITETTHRTLIT of TTHTHA. On the contrary it is in line with that only.
That is because, Paramatman becomes the upaadaana kaarana or material cause of the world

in TFfafaferZaT only — being qualified by the subtle matter as HIS body because Paramatman is

fAfdeTiy. So afom is in the body. That is why it was told earlier first as Ta=IHIA qaTH

qATIITeTeT and immediately following that 378 h e ST TAG: TAIETAT (7-6) was told.

TAEET Y (At | 90 | Stagan (7-5) =i - To the objection — how can chetanas who
cannot be addressed as the well known embryo be addressed as T here? Answer is what is
told here as THAI: indicates the two prakrutis of Paramatman told earlier and as per that the

word T4 is explained as F@aATE which was told as T earlier. That is told in bhashya as

FATTIIEAT IT U7 T ATEST 97 28 FeharsrioreisraaT efersaq I=9d. The word T3 shows that
usage of T9H in singular — THFa= — is denoting FHET of chetanas.

TR ST=ae AT Fgid T[T AaaI&d T4 =T — Then next question is earlier it was told
that ST is AL and T=AATHI is AT as TS gT4d ST, Here it is told the other way as

— qfea T4 T&TMH, is it not contradicting? That is explained as — here the sTITTEITE does not
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indicate dependence but just indicates that the association is as though it cannot be identified

as separate and indicates mutual association alone.

FATTTHAT ARTETITAT AR qAT AqaThid HASATH a2 - And the prayojana for such

association is for chetanas to experience the fruits according to their karma.

T TEATA THTTEAHT NG AT T HasdTl Fg[aeqeaad=a =T aeqdr ¥atd — The word T in
sloka is not indicating 3= — but indicates from that association of the two prakrutis — paraa
and aparaa prakrutis. In order to remove any doubt that creation happens by mere association
of the two (as told by sankhyas), bhashya makes it clear as A@g®eqFard. It happens due to

Bhagavat sankalpa.

Meaning of word &4 in FasaT=TH is explained as F[TREqFaad=aT according to pramanas -

AEETFTIAT STaedAa edT: | IO FstHaaaeararad: (fr.a. 104-23), Sgram: gt aar
HISAT: Ter@eqdT | FomameEaHergarargar: (7.9, 5-30-17) — which say that even brahma,

rudra and others are subjected to this cycle of samsara. Not only devas, even the creation that

happens through Chaturmukha Brahma are created by Paramatman only who is antaryami in

brahma. That is told as JfgIEFET: TTgaeaw™a: (3. 1-5-4). So not only Hiranyagarbha but
all those created by Hiranyagarbha till a blade of grass — for all Paramatman is the creator is

clear.

Sloka 14.4

AR Rt 7 TF 59 T -

The state of effect of the association of sentient and the non-sentient is also due to MY willing

only says Bhagavan.

In the previous sloka the Y& and ATARIFHE is all done by Paramatman only was told. Here
the fRAc@gfe is also done by Paramatman is told.

FAAIAY FIeqd HA: AT AT |
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ATET SG] AE=NALE orvrs: faar 11 4 ||

F=d Hey Arjuna, son of Kunti, FFaT=T in all births such as deva, manushya etc. T: g4
Taraatea whichever wonderful forms are born T for all those beings sIg] #g=IT: the prakruti
which modifies into mahat, ahankara and such forms and also the form of body, is the womb.

o Srorys: 94T | am the father who sows the seed.

A A A S IR ROy DAY aa=[dT: aT: awafea — A=, aram @] 989
A - HIO | AT A QAT AT AT TG T THid: O 59 | g storve: foar - o=
T T TAHHAT[UAT AqTEET GAIh: 7 FAgH Tq%: |

AT AT TATATSA IR R OgaTey AT - In the wombs of all including deva,

gandharva, yaksha, rakshasa, manushya, pashu, mruga, pakshi, sareesrupa (like snakes and

others) and so on,
TARLAE: AT: GWaTeT — I — those respective bodies which are born,

qTET SG] HEd A1 - H — For all of them - brahma mahat — means the prakruti which is

modified into the forms mahat and so on, is - yoni - the cause.

AT A AaaaaTt Agarie AL araed T THid: Fo 5709: — that means the prakruti which has
the specific states of mahat and others having the collectivity of chetanas united with it by ME,

is the cause.

g fiorvre: fOaT - T T T TAEHHTRUAT AaTav e GareTh: 7 g 5a%: — | am the father who
sows the seed — means | am the one who forms this union of the sentients according to their

karmas of yore at the time of getting those respective wonderful bodies.

Mere prakruti which is inert, by itself cannot be the cause without being associated with

sentients and without having Bhagavan as the locus. This is told in bhashya as 741 5315

AT In AERTRIAATT=ATaeT: - {399 indicate T9ds.
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The sloka has AT, FI&] ALAT: - it means one TAYFH(A is the AT for many ITfHs in ATEHE

— that is explained as FgaTRAaaT=aTa=4T:. One prakruti gets modified into many forms such as

mahat, ahankara etc.

Fsvr=: - Bhagavan is the 39TaT™ and fAfA==1eor - material and the intelligent cause of this
world. In the sloka, T &3] Agal+<g drsi9a: 94T — it looks as though prakruti is the material
cause and Ishvara is the nimitta kaarana as told by #*a¥&i&gs — yoga darshana and some

others. But that is against shruti pramanas, swamy Deshika notes.

Then to the doubt that there is one I prakruti and one father — Bhagavan — how can there be
so much variety in the creation is explained as T T T #ATAA. The karma of each being
is different and accordingly such wonderful variety of beings are born with various wonderful

bodies.

Sloka 14.5
TE TR ATNAHHaSITg ST QaTRIN Y ST I9: I9: IqTQTad SragqH g —

Thus to those who are born during creation in deva and other births having united with achit due
to age old karmas, the cause of being born again and again as deva, manushya and others is

going to be told now.

During the beginning of Afafx® g2 — according to the YT=T=+# of each sentient being,

association with prakruti happens by to the willing of Paramatman and that being is born with a

particular body. It is said FTHH=T Y= S ETT Sfee: | TATHA SAHATT TAT FH TAT a4 |
Then some karmas would yield their fruits and come to an end. When the karmas responsible
for a particular body end, the body gets destroyed. So how can there be =2 for the Atman?
That is told as T &RTT&T and the answer is going to be told.

The Atman who is 31FT{% is associated with Prakruti from beginningless time. He is always

associated with subtle matter. It is not possible for the jivatman to end his karmas with just one
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body. He is born again and again due to good and bad deeds done in earlier births. That is told

as I: I9: aaTeATad sSiwAgqq. Why that happens is told now.
T TEIH S T TR faewsET: |
RERIEEHEIE LR E G |

Hcd TSTEqH ST T The three qualities known as satva, rajas and tamas S&faa+daT: which are
related to the essential nature of prakruti, ¥gTaT2r O Arjuna, 38 one who is in the body =73
zf2+ that Self who is immutable being of the nature of consciousness fRa&f=a bind him through
the adjunct of body.

TACSTEAHT I AT IUIT: TFd: AT, TTATITAATT:, THTATIRH A F-METUAT:, THATEI AT
ILAT: TP ALY ITAAT:, AEITAALAATR: SALEH-SAAEAT S QR foearTo O, e o
AT TR ag GaATH MaET a8 aaaearaTeET et sat: |

TACSTEAHITE AT I[UIT: TFd: &Y ~:, THTILNT:, - The three qualities of matter satva,
rajas and tamas which are related to its svarupa or essential nature are the svabhaava

visheshas - it's own specific natural expressions.

wereieETdE-fAEueiiaT:, - They can be known only through their respective effects such as

brightness etc.

THATEITIT, ATEAT: ATSHIY ABETISY SGAT:,- they are not revealed in the state of prakruti

and they are revealed in the modified states of mahat-tatva and others.

ARRTRAANT: AEH-ITATSATIS SgaaiaH — One who is associated with bodies such as that of
deva, manush and others which are formed starting with mahat and till the five elements,

(mahat-ahankaara-pancha tanmaatras-pancha bhutas, indriyas)

T, IR 0% T UG o8 aaHTH (et a8 aaumea areET Regfea s — this
kshetrajna means, one who is 3=9¥ — has an essential nature which by itself is cannot be

subjected to association with those qualities, and one who is being present in the body, such a
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one, these qualities bind by virtue of the 34T of body, so that he gets into this samsara again

and again.

T FAEIETa: - The FaEI=&THaHs are always associated with the &Iff. So the aspect of

being created by prakruti in the state of effect is just being revealed with variations.

AT fA9T: - In other systems such as @&, the qualities such as #ica and others are
themselves told to be q@ﬁw In order to reject that, bahshya is TaaTafa9IHT: - that means the

unique special qualities. Prakruti is dravya having qualities and is not qualities itself.

THRTITR FTARHETOAT: - very important aspect. The effects such as brightness etc can be
perceived directly. Their causes are inferred generally through the effects. The specific effects

cannot exist without specific causes.

Here a doubt may arise. If so, during pralaya, there is no effect seen such as pleasure or pain

etc. which means there should not be any satva and other qualities. How can they be said to be

TaEqTa — related to essential nature? That is answered as THFETEITAT AIEAT.. They are

not revealed in the state of primordial matter and so it does not mean they are not present.

=Y - Loss of knowledge due to association with qualities is barred by this. That is why
bhashya is 07 FF&r 317@1{ His essential nature is consciousness and so it cannot be subjected

to such association. It is only due to karma that such a thing happens is the bhaava.

For the Atman who is STAEa=14 of the nature of consciousness, how can there be the taint of
the form of bondage? That means having limiting adjunct of the form of the association of body

without break till he gets liberation is only bondage. And it is not f&=aT or false. It is also real.

Sloka 14.6

YA TIETHHATH, AR TeGATHIL A A1 —
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In the three slokas that follow, the different modes of satva, rajas and tamas and the way they

bind one are all going to be told.

Here 3TshT<H{ means the nature which establishes them.
SERACREEEICIEINELEIER L

EEI TR ATAEST AT 11 6 ||

T Among the three namely satva, rajas and tamas, d<d the quality of satva is ﬁﬁ?vlc‘cl‘l‘c{ being
defectless TTerH enlightens the nature of substances as is. TTHI It is without any diseases.
Means it leads to good health. 9= Hey Arjuna who is without any defect, ﬁ'@'ﬁ?ﬁ? FTi that
Satva guna, binds one with attachment to pleasure. FTAHEAA It also binds the Atman with

attachment to what is useful to acquire knowledge.

T AL - AXaeq &G 53¢ - MA@ TaHrer s, ThieEEu-easaiieadr Maday;
THTIIETTAR e HTEAIT THRIAGEALTTH, TqY: | TR - TEQATATHA TS e, SAATHIA -
arTerEr 7 e, TR S, SRRy T | Oy s o AR O geasie aeee
< TR - e e, AT R g | e a R o ey d R
TAE | T T THATTHA-GTEATE T 1, 2 e qaeTaaesTaiT & e, Sragas
T Y A TS T e 3 I WA |

T AT - A<aeq &9 53¢ - [AHar@Tq Ts1er+; - Among the three, satva, rajas and
tamas, the nature of satva is like this — because of being without any blemish it illumines

substances as is.

THI@ETEaU-Ea AT fgadT (M@ - R¥e@d — means having the nature of not being a veil to

happiness which is favourable.

TR @SR e HTaaaT TRISEgqHaY 5c34: — that means because it is only of the nature of

causing light and happiness, it is the cause of light and happiness.

THRTL - TEGATITATISE:, - THTT means enlightening the real nature of substances.
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AT - AFATEIE 7 faw, 3 s\waH, sRaTRq: 39 — SMTIH means it does not have

effect known as 3TH¥ or disease. Means, it is the cause of good health.

TY AT TN <R TH g@asi9 AT9ass| 9 SETid — This quality called satva binds the

embodies self through attachment to happiness and attachment to knowledge.

TR @S, AMES 9 Safa $7af: — That means it causes attachment to happiness and

knowledge.

@A g 7 SIq aemgay Afrwafady yada — Because only when one gets attached to

knowledge and happiness, one starts to engage in their means which are itfas-af® F1ds -

wordly and Vedic activities.

Tq: T TChATTHI-ATEATY 1Y ST — Because of engaging in such activites, one is born in

births which are means to experience those fruits.

it g @RISR 79 SuTf — thus satva binds the purusha through attachment to

happiness and knowledge.

ATAG@SH O: AT TAT: G o gwad 31 3 HATd — Satva causes knowledge and

happiness and again it causes attachment to them is the summary.

FT} TSNS FIgAAs-ag was told earlier.

THRTA G STA4RTq TFATIq4T — A clear gem stone, though is without defect — %<, does not
cause knowledge. Air, ether and others which though do not have any obstruction, do not have
the quality of causing light. So the word =t is used in the sense of being opposed to prakasha
which is the nature of tamas. While satva is only of the nature of causing knowledge and

happiness.

Then one more doubt is - even rajas and tamas mixed with satva cause wrong knowledge. That
can also be said to be prakaasha because that is also some kind of 3T though wrong

knowledge. So what is F&1¢Thca? Why satva only is T&1¢T%? The answer to this is given in

bhashya as S&TeTT — aEqATATHTE4TE:. Prakaasha is revealing objects as they are — the true
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nature of objects. That is the effect of satva. Swamy deshikan says, even the knowledge that

‘now taamasa is more or now raajasa is more’ is also caused due to satva.

AATHIH — How can TR be attributed to satva which does not have any scope for JHT at all?
That is explained as swaTEd 14 7 f&=rd — it does not generate any effect of the nature of ill
health. That is present in other qualities (rajas and tamas) which is told along with satva. That is

negated here. And by negating ill health, it is understood that it causes good health — STRTATET:.

. - The fact that satva also binds is important. Generally we say satva should increase etc
but how that also causes bondage is told here. The word 9T has a meaning of thread or rope -
so binding bu gunas can be told. This bondage is nothing but association with body in order to
experience the fruits of karma done earlier. So this bondage has its roots in karma. To

experience karma phalas, a place is needed for Jivatman and that is the body.

Satva generates desire to acquire knowledge or experience happiness. That is told in bhashya
as T<a JEATHHSIZI0 {59 FE1d — then an attachment develops towards them. We say ‘I want
to master this’, ‘I want to study grammar thoroughly’ and so on. Then one starts to get
attachment — ©27T towards that. That attachment is the one which causes more of that karma to
be done and thus it binds. And Jnaana can be laukika or vaidika told in bhashya as FTHg@T:
I 12 ST acTe=y Alfhewa ey Tadd — attachment makes one to engage in means to attain

them etc.

Swamy Deshika clarifies one doubt here — bhashya says FTH@ET: G2 g ST TeATe g

AT e Yadd | ad: T TerAT9a-aTagare Iy S1ad. That is one engages in laukika and
vaidika karmas and in order to experience the fruits of those karmas, one is born in suitable
births etc. The doubt is — The fruits of vaidika karma can result in various borths but how can
laukika karmas yield fruits in another birth? Should they not be giving fruits here only? Answer is
— ife= can be taken as TATIFYs or they may mean what is prohibited by Vedas. For example,
shruti says 7 & @aTs[@Ti« - it is seen that causing injury to others may lead to happiness for

some. That is &1, The sr<itfaet for that is being born in lowly births — TTSS+ etc.
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Even in respect of Rajas, it is going to be told in next sloka as AT TvIATIE4T:. That is how it is

clarified here.

Satva causes knowledge and happiness and also attachment towards them - STTAH@ESAA -
AT TAT: SIS 9 F<aH 3fd 3 Aartd. That is how it binds one.

How to increase satva without getting bound is going to be tod later — fA=ad==T<. First how

these gunas bind one is being told.

Sloka 14.7

T TR fafE qeomasragad |
T FT FHEI IRAL U 7 ||

Fvaa Hey Arjuna, TSI the quality of rajas, T TeRs fafag know that as the desire which is the

cause of experience of sense objects. TETHET g Know that as the origin of desire and
attachment which never get satiated. a9 That F#&e=I9 through attachment to action which is the
means to desire g+ AaaTia binds the Atman firmly.

TSIT T — TATRQSIAH, | T AT EuAT: SAVIeggT | ToTHS TS - JOITEaSAT: SEaedH,
TMEETRIAT T | oI — ereaTfeaorerareqey; e THATfay wafeary wireger | aur 2fe
FHY g TqgTSeETr et g R sgear an: i s 3=, an: = quadras sy
TRATIHI-ATEAVATY Y TGN WaATeT | 37 FHAER it 3R+ FRergmnf | ag wd =
TATSTESRIRY: FHASIIRY: T I St wad |

TSIT TRTTEH — WA — The quality of Rajas is of the nature of raga or desire means the

cause of desire. The U or cause itself is told as FTH or effect here in secondary sense.

TATY ACRTAT: S=+I€YaT — raaga means mutual desire between man and woman.

TMTESEHEE - TSITHSAT: IEASIM, - It is the place where trushnaa or desire or deep craving
we can say and attachment — both these originate in rajas. It makes one thirsty for more and

more sensual experience.
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TSI THAH 334 — that means the rajo guna is the cause of such craving and attachment.

TOUT — STSRTHA [AYTEYRT; TST: [ATATIQY HHEY FHTEIET — TOUIT means passion towards all
sense objects such as shabda, sparsha, rupa, rasa and gandha. That is fawa-=9gT - deep
craving in those sense object experiences. It is said T f§ FFaTisT st wat. And 9577

is deep desire to be always in the company of children, friends and other relatives.

TuT <R+ oY T eggremagor Aewa; - And in that way, it binds this Self, embodied soul in
action by generating desire. When one gets desire, one starts to engage in activities to attain

the fruits — it could be punya or papa rupa — good or bad deeds.

v 1R Tg=ar am: R smowa =, - With desire in action whichever acts the Self starts to

engage in,

qT: T QUAITIEIT S AhATIHI-ATEASaTg 1Y SFHgaar waf~d — They are of the form of punya
and papa and they become the cause of the Jivatman being born in particular births by getting

those respective bodies which are the means to experience those respective punya and papas.

A FHASIEI it afg Rergmnia — So the quality of rajas binds the Self through attachment to

actions.

g TE T TEIOITHSNIRY: FHASIRY: 9 i 3<h WaTd — Because of the reasons told above, the

quality of rajas is the cause of attachment to raga (passion) and T (craving) and also cause

of attachment to action.

TETHFH — Means the cause of raaga or desire. The cause of raaga itself is told as raaga here.

TOUITHERTEHEA — Rajas does not originate from g0 and @231, But due to TSIR[TT, passion and

attachment which are born become binding and so it is said to be the place of origin of trushnaa

and sanga. Here JtUIT and T are FreHerds. So only Atman is the place of origin for them. How

can rajas be the place of origin? That is explained as TMHS T HTH T, |t is the cause of
them. o0t has everything which is TreafstF as its object. {3 has as its object everything
STIHATIF — egoistic — explained as TATHATRY. In order to show there is no repetition between
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TRT and ToUIT, the word T is explained with respect to a specific aspect as T lﬁﬁ—gﬁuﬁc :
FIIEIT based on abundance of usage. In some places T is used in the sense of & -
thirst alone. But here it applies to all five sense objects is made clear as 9TsaTREAEATAT in

bhashya.

When one gets attached to knowledge and happiness (3T, @), he would be prompted to
engage in acts which are the means to acquire them. That would lead to attachment to action —
FHAT. So what is it that differentiates rajas and satva? Is the question that arises. The
difference is explained thus — the quality of satva has happiness as the main objective and to
attain that it leads to attachment in other things. While the quality of rajas has those respective
substances and actions themselves as the main objects and is indifferent to small or excess
happiness. Rajas makes one desire for even small happiness and engage in acts to achieve it is

the bhaava.

Sloka 14.8
THEESTS [afe Arge qaafear |
THTRTAEA MR TIHEq e WTLa 11 8 ||

ATEd Hey Arjuna, @1: The quality of tamas sTsTT=st faf know that it causes ignorance. HaafgaT
Hr2¥ Know that it causes delusion to all embodied selves. T That quality of tamas SHTETa=T
sty Mearfa binds the selves deeply through erroneous acts, indolence or laziness and

sleep.

TG I 3§ AT SATITH | A TeqATATHATAS e, TEATE ST qAgaad-31 | TH: T

T RO AT | Hig adaiear - /ey Rodasey; fodasmrq: oo | aq -
TATRTAET S TRIaaT TgRer 22 FRaenf | ywTe: - sefearq wHm: sy TgRRaEa dmaemg |
ATTEd FHY FATCFIEAWTE:, TToHAT I AT | [ETET e Tadar=TedT §4 fegasaaa<ra: e |, @
T Ia<H: TW: | 7AE: o7 Iu<ha: qyia: |
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G G 58 ATATHH ATHIATH | A TEQATATH TGN :, TEHT FIq Argada-A1 — What is told as
Ajnaana here is that which is different from jnaana. Jnaana is the knowledge of objects as they

are. Different from that is wrong knowledge is told as ajnaana.

TH:  FEENETHATdafawasasH - Tamas is that which causes knowledge of objects which is

opposed to the right perception of objects as they are.

HIg daaieq - Higl Audasay; Aadasmeg: s - It causes moha to all embodied souls.

Moha is wrong knowledge. Like perceiving dharma as adharma, nyaaya and anyaaya, right as

wrong and so on. That is viparyaya jnaana. Tamas is the cause of such viparyaya jnaana.

Tq - TH: TARAAMSTLIAAT T afget Aaemfad — how does it bind one is told now. It binds

through pramaada, alasya and nidraa being their cause.

THTS: - FAATY FHI: T TR QaH e — Bhashyakarar explains each of these -
pramaada means YT or non-attention which causes one to engage in activities other than

what is ought to be done or ordained to be done. So it is wrong-doing. For eg. Reciting mantra
without proper svaras, offering wrong havis to some other god not ordained and so on. Done

unknowingly we say. That happens due to tamas.

AT FHY AATEVEINTE:, TIHAT I ATaq — A is being of the nature of not starting work
itself. TTs&IAT means not moving or just lying down without engaging in action or feeling lazi to

do work. That is due to tamas. It is said during this state some senses are not functioning.

T S adT AT gaeaayaara<id: 8T — Due to exhaustion or tiredness of sense organs

from functioning, resting of all senses is called nidraa.

T T e Ta<H: W | 999: % Iufa: YA - In sleep, dream state is when all external
sense organs are resting. When the internal sense organ mind is also not functioning it is called

deep sleep or sushupti.

qHE] — The word T in sloka indicates it is to be totally eliminated.
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FATSH — The word 3T also denotes TIITI=IFH and it also denotes absence of . Here it
is used in the sense of the cause of the form of creating moha. So bhashya is T Taaq. How
does Tamas cause fa93==T+ is told as by making one engage in evil deeds — through RIRIGEIGH
Knowing things as they are is ZamafRera 9. Knowing sharira is T is jnaana. Knowing it as

amartya is ajnaana. Knowing sukha as asukha or asukha as sukha etc.

JHT= — this means 94T non attention. It makes one enegage on what is not to be done. It

causes one to be born in evil births. How can that cause bondage is explained as 'nh‘ci?&'l‘crﬁw

T T qHaH ATa4TH. It makes one engage in acts other than ordained duties.

ArT=T — Not starting what ought to be done also causes one to be born in evil births. Manu says

qFa AT wH [Afvad o FHME | TOS SeadTay T Eiad 72 .

95T — sleep has the states of dream state and deep sleep. T maf:;qslqédwwz 9 | HAH:
arfo Ui g . Though we are always in tamas, why only nidraa is told which happens
sometimes only? When senses get tired due to continuous functioning, to give them rest nidraa
happens. In sushupti everything is quiet and only prana is active. How can this become cause of
bondage is because it prevents one from performing ordained duties. Lead to one performing

duties at wrong times or not doing at prescribed times and so on. That is how it binds the Self.

Sloka 14.9
YATIIT SrEETAY TETAT 3 —

The prominent ones among the causes of bondage of samsara due to the qualities of satva and

others is going to be told now.

e @ Gyt T FHIT WA |

AFHATIE T TH: THATS TFIT 11 9 ||
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T The quality of Satva @ FFATT causes attachment to those which cause happiness. T
The quality of Rajas FHTT causes one to crave for actions leading to experience of sense
objects. 9T Hey Arjuna, 3T and TH] the quality of Tamas T I by covering true
knowledge T @g=fa causes attachment to those which cause pramaada or wrong

knowledge.

d @S, TF: FHASITTLTH, TH: T TEQATITHATH g FAadaaggadr
FAATATNTTITASTIL T |

e GEESTIYTH; - The quality of satva is mainly associated with sukhasanga — causing

attachment to happiness.

TT: FHASTILT, - In the same way, the quality of Rajas has mainly attachment to action as its

nature.

TH: T TEEATIAMH Agd Rrdaamegadr FsaaaadaygREs<rem=H — While the quality of

tamas hides the knowledge of the real nature of objects and causes wrong knowledge and

because of that it mainly causes attachment to wrong performance of ordained duties.

JEasTI4gT9H — The meaning of this is that attachment to gaining knowledge is also for
happiness only. Satva causes desire for sukha and that is its prominent nature. This is how the

question ‘how can satva bind one’ is answered.

FHASTIETH — The meaning is even desire, passion etc will be converted to action is the

bhaava.

FEQATATHISTTH A — The meaning of ATTHATIA in mula sloka is explained as

FEIATATHTTHIA — it hides the real nature of objects. It does not hide knowledge totally as
such because then it would lead to sushupti and such states. Then it will not lead to 9T and so
is explained thus. When one does not perceive the real nature of objects, it will lead to IHTz —

wrong doings — not doing as ordained.

One more thing explained by this is — even sushupti is an effect of tamas. Since there is no

activity during sushipti, one cannot do pramaada — why is it a defect then? That is because the
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real knowledge of objects is hidden there. One does not know himself in sushupti. So it is also a
defect. If one is not able to know oneself, it is not a desired state and it is caused by tamas. So

even though no action is performed, FEATATHITA is not there. That is also explained by this.

Sloka 14.10

TETFRAROAET: THA: AT PEA: AT O | J T AT e aaaT a4 qaed 3ha
e aeg FTE o T SAATE —

The w&f which has modified as body, to its essential nature the qualities of satva and others
are related. And those qualities, being related to the body, always follow the nature — meaning

they are always present in the body. How can they cause mutually opposed effects at the same

time is the doubt that is answered now.

This is a very interesting s@aTiT by Bhashyakarar. If all three qualities — satva, rajas and
tamas starting working at the same time, what happens? They have different effects, mutually
opposed to each other. One cause knowledge, one hides it. One leads to knowledge, one leads
to action. So do these mutually opposed things happen at the same time as all of them are
always present in the body becing the qualities of prakruti which is only modified as body. That

is the question answered here.

TIAETHETINT 97 WAt 9 |
T: T=F 0T a0 T e T 1 10 ||

AT Hey Arjuna, &< the quality of satva, TSETHATIHT wafd becomes high suppressing the
qualities of rajas and tamas. ¥ST: i<d 9H: The quality of Rajas raises suppressing satva and
tamas. 9T 9 ¥<d ¥1: In the same way, the quality of tamas becomes prominent suppressing

satva and rajas.
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T FATRTEE: THAGGETHEA T eeT:, TATT T AT F@rA T AR AT+ T o
AT T AHGATTHHTEA qaiw | TTEqHET HaTT=g T[T a<aH Sfa<h add | TIT TH:8<9

AT T: FITIG, FITG T 8T ATHT qH: |
TTY <aTeaEd: THAageeaeasqIaa:, - Though the three qualities of satva, rajas and

tamas are always associated with the nature of the Self who is associated with prakruti in the

form of body,

T THAFH AL FTATATATE AT 7 — even then, due to karma of yore and also the

variations in food which is nourishing the body,

AT TIEIX GHGATTWaEUT ad+d — the qualities of satva and others are present as

prominent or subdued mutually.

TEaHHT FITHIG AT F7ad 3tk add — The quality of satva subdues the qualities of rajas and

tamas and preponderates sometimes.

TIAT JH:A<A AT WT: FITH,- In the same way sometimes the quality of Rajas becomes

prominent suppressing tamas and satva.

FATFQ 7 T:H< AT T4: — And sometimes the quality of Tamas becomes prominent

subduing the qualities of rajas and satva.

The question is — do all qualities act at the same time and keep producing their effects? The
effects being mutually opposed and different, it would lead to lot of confusion. That is clarified

here. Only one quality is prominent at any time and the other two are subdued.
The next question is — what causes any one of them to become prominent?

Though satva, rajas and tamas are always associated with the Atman while being associated
with prakruti, even then due to pracheena karma — karmas done earlier, one of them becomes
prominent. If one has done good deeds earlier, satva would be prominent and so on. The

second cause is 3ATEX — food that is consumed. If one consumes arfcass 321, satva would
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increase. This makes it clear that there is a definite reason for any one of the qualities to be

prominent.

The karmas done earlier would lead to Bhagavan’s anugraha or nigraha — grace or punishment.
When it is time for those karmas to yield the fruits, they cause increase of satva, rajas or tamas

according to nature of deeds. That is explained as YTH THFHALT.

AETaTHTY — In the body we can observe that one of kapha, vaata or pitha icreases based on
consuming substances which have more of those ingredients. That is told in sTa<. In the same
way consuming food that is &Tfca® or TTS# or ATHH (going to be told later), the THZA, ATsrsa of
qualities happen. It is said in upanishat — =% fg ¥+ 7. Food affects the mind. So
consuming good food is important to keep the quality of satva high and that is needed for

everyone.

Sloka says — |7& WaTd — here the word wafd is explained as @<aH 3fa<h add. So it means it

preponderates. It is like TAT FAT SrHa TIHT: (I, 5-3-3-11).

And this teaching of Sga-31f¥sa is mainly to get rid of rajas and tamas — observes Swamy

Deshikan.

Sloka 14.11

T FTATIARAT TF AAT=g, 5ATE —

Bhagavan says that the prominence of the qualities of satva, rajas and tamas can be inferred

only by knowing their effects.

In the three slokas following, how can one know which quality if prominent is going to be told.
gy IZsRA=THTSr SUSTTAA |
AT et a7 faenfagE a<afiega 1 11 ||
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TaT When #9932 in this body T@gT<Y through mind and other sense organs of knowledge

which are the channels of knowledge Y&T4T in the illumining of the true nature of objects T H

ITSITAd knowledge arises, @aT then < Iraﬂ&*l\ T farn rq one should know that the quality of

satva is prominent.

Y T RY AMERY T&T TEATATEITHRIL FH ST, TST AFeA 2 d<d TIGH 314 fa=m |

In all the sense organs such as eye and others which are like pathways to knowledge and which
are the means to acquire knowledge, when knowledge about the true nature of objects arises,

one should know that at that time the quality of satva is pronounced in the body.
We should note the meanings of some of the words in this sloka.

4931 - Here the word 1T does not denote the nine pathways or ET¥s as told TagTY ¥ 5T etc
—and it is also not indicating the eleven senses. Because not all of them are pathways to
knowledge. So it denotes STHETTs - the five organs of knowledge s *as and mind which are

pathways to knowledge.

TERTET IS — Is commented as YT ATHH ITSTAT — the word T&19T is to be taken in TaHT
faraf<r — stferszomef and so it is #T9T. Else there would be %< of FTMH. And Jnaana is
something revealed and it is not newly created. The knower is Atman, jnana is thru dharma

bhuta jnana.

sifew 3¢ - The increase of satva guna is to be known in that particular body. Even when one
takes on many bodies — like #Tsf¥ T — differences in qualities can happen in different bodies.

That is indicated as 3T#89 2% - in that specific body.

When there is prakaasha — we say something flashed to us — then satva is high we can infer. All
good jnanas — which reveal real true nature of objects is due to satva. When such knowledge

arises, we can infer that satva is high.

Sloka 14.12
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AT TR FHOTHLH: TYT |
T =T g 9que 1112 |
T¥aus Hey Arjuna, the distinguished of Bharata clan, &TsT: miseriness of the nature of not

parting with one’s possessions ‘:leﬁr: engaging in activities without any purpose EFRQUTI'JT AT

starting to engage in karmas which yield various benefits 3T9TH: wavering senses ¥JgT unsatiated

desire in experience of sense objects TATH =I{H i?laqg Tt ST+ all these happen when the

quality of rajas is pronounced.

HAIN: - FFHEEAET AATTNAAT | TR - TS ST ST AATEaHEqT | A FHOI -
TERTER AT FHOT, ST | FT: - TR | wer - i | wanf wifdy s s 7w
Fﬁﬂ'@ﬁ'ﬁﬁ,ﬂﬂﬁ:mgﬁrﬁmwzf”

AIN: - TThRIIEeIET TATTEfaT — W means the nature of not parting with one’s possessions.

TR - TS AR AT Faeawraar — ¥g: means the nature of doing some work or action

without any purpose.

HATTH: FHUIT - HAGATETHATAT HHUTTH STLF: - AP FHUT means starting to engage in acts

which are means to acquiring benefits.

9H: - SFRATIR(A: — T9H: means not controlling the senses and letting them to wander here

and there in search of experience of sense objects.

¥qeT - faw3=ar — extreme longing to experience objects of senses.

AT I T8 ST, T&T AT Ja=d, T&T o 987 i &g s - All these happen
when the quality of rajas is high in the body. When lobha and others are present, one should

know that rajas is pronounced.

FTH: - In order to rule out TH=1<k of TIT 9T, this is explained as per usage as not willing to give

one’s possessions to others.
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STFA: FHOTH — The word 3TF: includes activities which yield benefits here and hereafter such
as farming etc and also Yajnas etc. Farming and others yield 3%« here itself while 7= and

such karmas yield Tg¥%s. Rajas is desire — so engaging in acts desiring fruits is due to rajas.

So the word Tg is explained as something different from them — engaging in activities without
any purpose — such as simply cutting some piece of grass or just going on shaking the head or

legs and so on which serve no purpose.

A9MH: - This word indicates excitement of senses which lead to such actions without definite
purpose. Shama and dama are controlling internal and external sense organs. If mind is not
under control, one can infer that rajas is high. It is said that st9T2 519 erraITior fAfgart A=t |

T UF 99 T T o1Twd ¥ 9aT | If that is not there, that means rajas is prominent in the body.
TgT — Is desire in experience of sense objects — shabda, sparsham rupa, rasa and gandha.

When such desire arises, it indicates rajas is high.

[Nl anN

Earlier Bhagavan said, fawar fafaad=r Megres 3R+ | T8ast |reaes 9% geear Hadd .

Spruhaa can be controlled by taking away the objects of senses out of contact of sense organs.
We are enjoying some good music. If that is stopped, the object will not be there. But even then
the mind cannot be controlled. In the mind one can still be thinking of that good music and how

enjoyable it is and so on.

The purpose of this sloka is to teach how to know when the quality of rajas is prominent. First
one should be able to know when which quality is pronounced so that one can take suitable

steps to control it. And the state of these qualities can be known ony by observing the effects.

Sloka 14.13

ATRTLTSTF I THTET HIg T 7 |
THEAT ST faga o= 11 13 ||
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aTeRTeT: True knowledge not arising ST <= keeping quiet ¥TE: not knowing the damage done

by not performing what ought to be done or performing prohibited acts g T3 = and wrong

knowledge or delusion TaTH all these Fed-ad Hey Arjuna, dHl'%l'aqu STTI=d happen when the

quality of tamas has become high suppressing satva and rajas.

SATHTL: - AR | ATFRT: T - TIoEAT | THIE: AREII AT, e | 7ig: Fedasmee | gar«
TAR @ ST | T T a9 e

ATHTLA: - AAISD: — TR means true knowledge not arising.

g 7 - Teaar — Not engaging in any action or keeping quiet due to laziness basically.

THTS: AHETGRIAH 994 — Being ignorant of the fact that engaging in prohibited acts

would yield unwanted results.

Arg: RAafas™e - 7% is wrong knowledge. TaT q@f&r wg& A= — All these happen when the

quality of tamas is very high.

Td: q9: T9&H 31q fa@mq - By these signs, one should know that tamas is pronounced and satva

and rajas are subdued.

FTFTI: - There will be ST but it will not be T or there will not arise any s due to fA=T

etc. as told earlier.
FMT: - This is due to 3T told earlier.
Here STT9T and TYFMT are OTATI-A9T&Ts

JHTE — Even in case of things which can be known through examination, not trying to know due
to laziness or sleepiness etc. Though aware that unwanted fruits will come, not being careful

about it while 3T9=T1T is not knowing itself.

Sloka 14.14
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ST O TG T T AT I |
TR AR ArFHAE T 1114 ||
TaT When 5d 994 q the quality of satva is pronounced g9 this embodied soul - kshetrajna

S ATM if he dies, T then AT those who are pure, ITHfaaT those who have realized the

knowledge of paramatman-jivatman Fﬁ?ﬁl‘r{ gfaa=ra he attains the group of such exalted souls.

AIHT - TR AHAT — HALNRAT, AATFRAT TTAT=A - T | 9 TG T G A faar Y
ST, ACHATITCRSETEAY UIRi g AR S St watd |

IaT 94 Y94, - When the quality of satva is high (means suppressing rajas and tamas),

TST q T9& g T4 - |00 I7fq A, - at that time when satva is high, if such an embodied

Jivatman dies,

ITATARM — STAAATARTH, STCHATATHITART, AIHT - GHFI SAAAT — HALRAT, AT
gfaaera - ST - such a person attains the group of people who have superior knowledge —
means those who have realized the true nature of the Self, and who are without any blemish

and without any ignorance.

T Y94  a: ArHAERT FAY STear — that means when one dies while the satva guna is high,

he will be born in the families of those who have realized the nature of Self,

HACHATATHIATTETEAY [UIHAY ATwAU T 3 I<h Ward — and becomes qualified to perform the

good auspicious deeds which are the means for attaining the true real nature of the Self.

In this and next sloka, the benefits attained by those embodied souls who have the qualities of

satva, rajas and tamas pronounced at the time death.

3o fa&f @ - This is explained according to context here. Having born in the families of
those who have superior knowledge which is the knowledge of the Self and who have pure mind
cleansed with practice of such knowledge or having united with groups of such people, a person

whose satva preponderates during death would be on path to liberation. Mere satva guna being
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high cannot be the means to liberation. But one who dies while the satva guna is pronounced,

would join the realized ones and then get to realize the nature of Self and then adopt the means

to liberation is the bhaava. Shruti clearly says T4 fagm\ A T Tt | AT e T T A 1.

so ITH TS <1 in the sloka means successively he gets to adopt the means to liberation. For
liberation T¥ATEHTITAS or prapatti is a must. That is explained in bhashya as TUaH sTfaIfd.

Through the grace of Bhagavan such a one would get the ultimate benefit is the bhaava.

Sloka 14.15

AT T @ FHEATSTY A |

TSI When the quality of Rajas is pronounced & T when one dies, F# F31Y ST that
kshetrajna would be born among those who perform karma desiring some fruits.

I TgE A0 T BT FH FAAT FAY A, TT AT ST IQbAaTeT-HHe TR g

T TgE F0 I FATS FH FAdT FAY J1Ad; - TH means T T9x when the quality of Rajas
has become high, if one dies at that time, such an embodied soul would be born in the families

of those who perform karma for some benefit.

T T FET RhAdTEA-FHE ATEHUTT 50 — That also means having born in such families

he will be qualified to perform karmas which would lead to attaining svarga and other fruits.

Eh‘ﬁ'HﬁjTlI — This means among those who are interested in karmas for attaining wordly and
heavenly fruits. Here the word & denotes all #¥7=#ds and does not include karmas done for
71T, Such persons are definitely going to be born again. Even if the birth by itself is eligible for
performing means to moksha, such persons would not be interested in that at all due to their

TTEseY is the bhaava.
TIAT TAFETH I Y S 1115 ||

T4T In the same way, THT when the quality of tamas is pronounced i1 if one dies, T&aTY

ST he will be born in as tiryak having no knowledge, such as animals, birds etc.

TIT T TG JaAT TEATAY - TGFURATAY TS | GFhA T T AR ST 579 |
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TIAT T TG JaT YEATAY - FAGHURAY ST - In the same way if one dies when the quality

of tamas is high, he would take on births which lack intelligence such as dog, pig etc.

TFATEITITCATART ST 5¢89: — That means he will take on births in which he will not be

qualified to start karmas leading to any purushartha.

SEX gwlqlﬁwma\f SITId — In births such as that of tiryaks, say dog, pig and so on, there be no
possibility of performing karmas to attain any of the purusharthas dharma, artha, kaama or
moksha. That also means one should put effort to avoid being born in such births with increased
tamas. Having been born as human due to some great good deeds, one should put all efforts to
make the best use of it. So one should put efforts to increase the quality of satva and acquire

knowledge and perform means to liberation is the teaching in these slokas.

Sloka 14.16
FH: FHACATG: ATRAH (e HAH |
THHE] B T-@HHATH THE: B 11 16 ||

o

W’F&W: For good deeds #Tfeas A« H the fruits are pure which increase the quality of

satva ¥Tg: that is what the knowledgeable ones say. T5T|: %«  while the fruits of rajas @ are

only grief they say. T#®: 359 %=1 the fruits of tamas are ignorance.

FHT: el G AT I AfApeariAd e gamarRd wafa, =i srg:, aeprafomfae: |

T - FATTHE P dT FATCAIIUEY TETRE-3:@N A UF 3d 3g: QRIS | 9
T A - T AAHTATTEET T o AATAICHIE |

Td g<ad&at AU SUTH ARt o ST — Thus by one who has died while the quality of satva

was high and born in the family of the knowlers of Atman,

AT GFaHT - FANTHA Y- GaeT ASRTEIAETET FH: — the good deeds performed — means

karmas performed without any desire for fruits and as as forms of my worship,
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%o QA AT qq: ATSFa<asiig MA g:@vwaigd Watd, - the fruits of such good deeds would be

again of more quality of satva than what was present earlier, pure and without even any scent of

grief.
gfa g, FaUraRuEiaE: — thus say those who know the effects of satva guna.

TAFATIGET TE: T B HeaTaaHHa s 5o 7, - While the fruits of increased quality of rajas

at the time of death is birth in families who are involved in performance of karmas which yield

various fruits,

T:@ITIH UF - Starting of karmas with desire in fruits, then another birth to experience the fruits
of those karmas, then again increase in rajas, again starting to engage n karmas with desire in

fruits — thus successive re-births keep happening,

g ag: ITUETITTAT: — thus said those who are aware of the effects of the quality of rajas.

FHATH THE: FeTH - TIH AR TIG T THE: Bl AATAIEFIIEIH — The fruits of tamas is
ignorance. Thus the fruits of quality of tamas at the time of death is successive births of

ignorance.

In this sloka, the experience of those who die while their qualities of satva or rajas or tamas are

pronounced at the time of death in further births is told.

TFaT FHT: - The karmas which are performed without any desire for fruits and as worship of
Bhagavan are known as gFds. As told earlier T T, . geea AEI0H (9-27), by
performing all karmas which are not prohibited by shastras as worship of Bhagavan, the quality
of satva increases further. While those for whom rajas is high at the time of death would be
caught in this cycle of births and will be experiencing the griefs of samsara in successive births.
Due to some sukruta done knowingly or unknowingly if one gets the grace of Bhagavan and
desires to get rid of this samsara, they would get rid of attachment to karmas with desire in fruits

and perform the required means to attain moksha.
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One who has excess of tamo guna cannot avoid births filled with ignorance and hence one

should be very careful not to allow tamas to increase. That is the teaching here.

Sloka 14.17
g AR AfaTiawer B =i s smg -

Which are those fruits attained that are without any blemish and are due to increased satva

guna is being told now.
TRATETIA T S AT TT T |
THTGHTR! qHET TaarsaH g =11 17 ||

T=a1q Due to satva guna which has increased, ST T true knowledge arises. TTH: From

the quality of rajas =% U= = desire in fruits arises. T7H: From tamas YHTEHIZ! negligence and

delusion IATHHA = 94d: and ignorance only will occur.

TE TCFAT ATATE, ATAFEAT SATHITATEATIUNAEY I AT | TAT TGS oH: ERITEAA 0
A | TIT TISTY F THE: THIE: AT M AT TEHH O TGz, Tq: T Higl RAedas= e, aa: T
AL TH:, TX: T A | HATHATA: |

TE TCILIT ATATE ATAFEATY SATHATATHTIUEEY FTH SI1ad — Thus from the satva guna which

has increased successively the knowledge of the form of direct and true knowledge of the

nature of the Self arises.

TIAT TIGTY TH: FEIRBAAHT ST — In the same way, from increased rajas, desire to

experience the fruits of svarga and others arises.

TIAT TGS 7 THA: TS AR AAERH 9 IgRT: — In the same way, from increased tamas

engagement in evil deeds due to non-attention or negligence happens.
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IJq: T Aigl RUQasmy, IO 7 AfeHal a9, Id: T AAT | FEEE: — from that delusion or wrong
knowledge, from that further increase in tamas and again from that ignorance or absence of

proper knowledge happens.

In the previous sloka it was told that from the quality of satva the excess impurities of mind will
be removed and their mind will become pure. It was also told that from the quality of rajas which
has increased grief arises and from the quality of tamas which has increased ignorance arises.

When these conditions happen, what important things happen due to them is told here.

In the mind which is pure, knowledge of discrimination arises and the leads to the realization of
the knowledge of the Self. From the quality of rajas, desire in the experience of wordly and
heavenly pleasures arises. When the quality of tamas increases, engagement in wrong activities

happens and that leads to wrong knowledge and finally lack of knowledge.

Sloka 14.18
FeA TRt geaedT wed fasfea T |
SR T Togiea arar: 11 18 ||

TaedT: Those established in satva guna %&a T=gf=a will move upwards and get liberated from
samsara. TrsET: Those having excess of rajasa guna #&a fagfea will stay in the middle of
samara only. STI=RUIE<rEAT: Those in very lowly quality and lowly activities TT9ET: who are
established in the quality of tamas TR f~a go downwards.

TFH STH TR F<aedT HEd TG - FHHOT G "I TG | T T Qe Mg
TISTET: BAGTEASE F SIS ThHAH T T T A1 sifAcaT aea w4 srgfast st 723 fas™a
U REITAT @Y TF Tq | THET: T IR0 e T ITUT-Me-qamorg iy feurar sre
TSR - A=TeaH, qq: fadaas, aa: FRHleTes, q: TIaEy, a4q: A% [eaadad, ad: T
RS Tt T |

TIH, IHT THIT G<a€4T Hed =g+ — Thus as told those whose satva is pronounced at the time

of death move upwards

www.sadagopan.org Page 34 of 53



FHHT HETLEETq A& =@~ - means successively they get rid of the bondage of samsara and

attain moksha.

TE: T QBAATHHLETE, TSTET: HAATETHA FH A48 — The effect of the quality of rajas is to
generate desire for experience of pleasures in heavens and others and so those who have

excess rajas perform karmas which are means to attaining such fruits,

THTH AT I AT AT aea #4 sqfast~ sfa 7e3 fasf=7 - and having performed such

karms, they are born again to experience those fruits and they engage again in such karmas

and so on - so they are said to be positioned in the middle.

O RETTAT @Y U9 a9 — And that state is also filled with grief only as it leads to repeated
births.

ATHET: T TG T ST HFHE-qaRUrg Y fourar ste r=af=1 — While those who have
excess of quality of tamas would be firmly engaged in the activities which are of inferior quality

and they successively keep performing inferior activities due to tamas and go down.

A, aq: [ideed, qa: FHRdefs, Ta: SEEd, aq: JiY [erddEd, aa: 9
fmTSTEquTfe TeafeT T9: — Going down means — being born in st/ or the last class,
then further being born as animals, then worms, insects etc, then becoming an immovable
being, then shrubs or creepers, after that stone or brick or a lump of mud or grass etc. — that is

the meaning.

ed =g i~a — Means through successive births of increased satva they get released from the
bondage of samsara. Through many punya janmas, they will perform the means to moksha and

reach the ultimate.

ey fasfea — Those desirous of experiencing pleasures in heavens will perfom the kamya

karmas which are the means to such fruits and continue to be born in this world or other worlds.

4T =g i~a — Those of tamasa guna, engage in lowly activities and will be born in births lower

than that of humans — which means as animals or birds or insects and so on.
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Sloka 14.19

AERIAA: FATHE P RaFA A T TFIET YAt aa<ara i UETET HEATHATHIH AE —

Due to consumtion of food that is saatvika, and due to special virtuous deeds performed without
any desire in fruits thereof, those who have their quality of satva increased successively go on

the upward path by transcending the three qualities is being told now.

ed =g iea Gcae T - By this moksha has been told as the fruit for one who is established in
satva. Now for one who has transcended the three qualities, 37T is going to be told. How can
this be told — are they not contradicting as one is being in satva while the other is going beyond
gunas - is the doubt which is answered here. It was told earlier that by consuming satvik food
items satva guna increases. So with increased satva, one would go beyond the three qualities
which are related to samsara and attain moksha is quite reasonable only is the bhaava. Such a

one would increase his satva guna and through that he transcends the three qualities.
AT O AT IQT FEILATT |
TorwrsT o) 3Ry AT st 1019 ||

JaT When he is established in the exalted satva guna T?rw: Apart from the three qualities 3=
FaT< another different doer TST 7 T T this knowledgeable one does not perceive, TOT¥T%
and compared to the qualities 7< af=T he realizes that he is superior being very different @: then

he wgraH aIfenT=afd attains equality in attribute with me.

TE AIRAFTGRETAT HATTNE P R A- AR RIEAEI-FHIIST: T TTEqHET GaTeHAT ST
SHIGTATST IT A TET IO 7T FAIL T ATILAT; O T IO Fai<: i g,
O = O AR - AT O T I - AR AT AFA T AR T AGraH Afr=sia, 7w Ay 9
T SATET=RIA | WA S<h WA - SACA: q: TRYGEAHATTE AT FH AU SIA (a [Afaeaweyg
FjcaH; ATCHT T T AHAT AT SHAATAHIRIL I TAH ATHT I&T IARY, T&T AGraq ATTr=ai i
Bl
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TE AIRAFTRETAT HATTHH PR a-HREa R a&Y-FHTIS: 9 — Thus by consuming satvik food
and performance of karmas as a form of worship of Lord and without any desire in the fruits

thereof,

TIAETHHT FATHAT AT IFTaA ST — completing subduing the qualities of rajas and tamas,

one who is established in increased satva guna,

TS 1 TET ON: =0 FAIL 7 I, - when such a knowledgeable one when does not see

someone else other than the three qualities as the doer,

I UF S Iy Fd1<: $hd 99974, - On the other hand perceives that the qualities only are

the doers in acts according to their nature,

O F 9L AT - HGHIT O F L - SR ACHTH A 1L AT, - O 9¢ 3 means realizes
that one who is different from the qualities which are the doers, that is the Atman, is not the

agent of action,

q AgraH ATT=ala, 7N AT AT TH AfRr=a T — He attains 1@ — means whatever is my

nature he will attain that.
Tag St WAt — This is the gist of this teaching -
A Tq: TRYSETATEH — ‘The Self who by himself is of very pure nature,

EESHeEs AT fAfesdy @, - because of attachment to qualities which are due to

karmas performed in prior births, gets to be the doer of various deeds.

SATCHT T T AHAT TTRSHATHTHRI 3(q TIH AT IT 9941, - But the Self by himself is not
an agent and has unlimited consciousness only as his very essential nature — thus when he

perceives the Self,

TSI HGTaH A=A 3 — then he attains my nature.
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Earlier what was told as FSTrETIeM: = H=a=d Gathicad: (3-13), FIhE TATTAT GaATFHG AT
(5-29), TTEARATTIHT F<d Fatd 9<d (14-10) etc in line with them, here it is explained as T&

o N o o (o)
AIRIRTEIHIAT BATTHH I d-ATIITTTAET-HHI ST etc.

TqATHAT ATHIT — Subduing in such a way that the qualities of rajas and tamas will never rise
high again.

U T FA1L: - Sloka says AT T+ *d?(*—l\ — By this, the doership is negated for one who is
different from Guna. This does not mean ‘other than Gunas, there is no does such as Self’. To

remove any such doubts, it is explained as o7 TF FATL: in bhashya with s,

T U TATROTIG (Y FaTe: S 997 i, o+ 7 9% 3t — Here Swamy Deshikan makes a nice
observation - first he sees that Gunas are only doers. This can happen to those who are
ignorant of existence of Atman because they see only body as atman and perceive only gunas

as doers. To make it clear that one who is addressed here is not like that, bhashya says o=

T 9T - I SATCHTAH AT .

AT — The meaning of this word is explained as W‘T‘Cﬁr The objection — that Atman’s & is
against the sutra which says Fat QF@TW and also there is no use in knowing Fq of
Gunas is answered in bhashya as Tag<h ward. This is Bhashyakarar’s typical usage — it is

defined as — F5U=ed 7 faEqTe: AUl Aeqaed 9 Udg<h 9ardHT. It is used either to summarise or

to expand. Here Bhashyakarar summarises the gist in one sentence.

That is, the doership of Atman is not natural in respect of wordly and W& But being
the substratum (3T=r) for the effort (S¥@) is T=9€H and is natural. So Taa+q sFaT applies to
anything done on account of [Ts. Otherwise the doership told of Atman in the state of Moksha

would be contradicted. It is said ST e THATT: etc in FT. So Atman’s T is with respect to

NUERIELEEY

HG1aH — This does not denote dTaT+T because that would be against many shruti and smruti
vakyas such as TTH ITFITT (q. 3-1-3) and in this chapter itself 77 ATEFIHRET: (14-2) and so

on. Even in the F3MMU it is said as TATEH 5 LEHTHTE AT AT | TF HATASTAA: SATH]
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qFfd T (F8. 2-4-15), meaning similarity of two waters mixed together and not identity —
TI&IT is not meant here. So HETaH is to be taken as #T¥T — similarity. By this the word 93H

does not denote Paramatman is clear.

Sloka 14.20

F AT O S ST TCH SATHT T AT A=A A I & AT Figen? 3o
T -

AT e gt gaggT |

SR CESg AT R Isgaagd 1120 ||

%%l The Jivatman who associated with body Ig99gaT created in the body TATH 31 O these
three qualities known as satva, rajas and tamas e transcending them, STHYISTR:4: oo

being released from sorrows of birth, death and old age Fa¥ %I experiences his Self.

9 T TEEGAT - TR P AT ZAT T ATl e O e e 2
ATARTRIGY ATHTTH T9I TS Rh: Sae e sIeafa; Uy Aga se: |

T TG IGEHEAM - TEFRARUAIFHdaHEa — This embodied Self, TgaqgaT™ means born of

prakruti which has modified into the form of body,
AT AT 31+ UM ST — crossing over the three qualities such as satva and others,

AR: SARAH, AAHTHRIH AHTIH 799 — realising the Self who is of the nature of Consciousness

alone and is different from these qualities,

IS4 fAq: Sa¥ ST sigwata; — being released from sorrows of birth, death and

old age, experiences the Self of the nature of 3.

UY 7g19 589: - That is my ST or nature is the meaning.
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IEHGAT — The meaning is that the qualities of satva, rajas and tamas are residing in the body

which is the modification of matter as told earlier also TUIT: Y& TFHaT: (14-5).

The state of crossing over the gunas happens in the bound state only — 53917 is indicated in

bhashya as T ST T¥7: 4 etc.

SFRYISTAIE: 9 - Grief caused by birth, death, old age etc. It can also be said as grief caused by

birth as well as from the sorrows arising from them.

FaId — What was told earlier as 7gTa AIstERT=a1d is explained as faH<hT sfaw*Id here. This
is commented as ST ATHATT, TF Hgra:. This is not against shrutis because AZETa: has this

meaning.

Sloka 14.21

I AT FEILAATATTH TR, F I8 SaTd —

Then Arjuna speaks asking about the cause which is the means to transcend the Gunas and

the modes of practice which indicate the nature of one who has crossed over the Gunas.

It can also be presumed that Arjuna is asking this question to know about his own state.

The sloka has #Ffer=3t: and fFAT=ITT: in the question and the answer later has the internal and
external characteristics. So it can be known that these two aspects belong to the same
category. The question %% = in sloka is about the means. All these are explained in bhashya as

TR AT THEH and O gqH separately in the STaaTT.

A AT
EAEEUSIRIMIERIERICIEEI R R
AT F9 Sarei_EmEEdd 121 ||
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9T O Lord, TaT =i+ I 7t One who has crossed over these three qualities, #: for=T:
{afd what signs or characteristics does he have? fF#T=T=: What is his conduct? =i+ or F2H
sfaadd How does he transcend the three qualities?

AT A TN TaTe srefia: & fored: - &: e Suarfery wafr? frmmem: - 3 e 36 sEt?
T @EITA: I @ar=T: Figer: Tf: | F9 F T - FATIREA Fearaie A 4 O Afaadd? |

ATEI A+ T TATH steia: — Crossing over these three Gunas such as satva and others,

&: forg: - : e Iqwferar swafa? — By what signs means distinguishing characteristics does
he get identified?

FRATT: - 3 =TT I6: STET? — With what conduct is he associated?

T FEETETQ: forgRr@r=<: Higer: sad: — That means what is the conduct from which his

essential nature is known?

o T YA - FATITAT GRaT<I A1 O, Afaaadd? — And by what means does he transcend the

three satva and other gunas.

%: for=aT: - The word =T denotes dress and such external signs also, as in 7 gt g
(7. 6-66). But that is not suitable to identify one who has crossed over the gunas. So here it

denotes the internal unique characteristics such as T and others. That is indicated in bhashya

as & ;.

fFAT=TY: - The meaning is F: ¥ A= and is explained as ¥ AT <. The word A=
here is to be taken as external signs and hence bhashya is FaEITETA-fegT@=<:. Though
with the internal signs such as ¢ and others, one who is IUrdia would know himself, others

can know only through external signs. Hence this question is raised separately is the bhaava.

The word FH here is about the way it becomes a means and not raised as an objection. The

question is ‘by which means does he cross over the three gunas’.
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Sloka 14.22

CIELEIREIE]
TeRTS o YT 9 HIgHT 9 40T |
7 3f® awrgaT 7 M swgata 122 |

q19sq Hey Arjuna, ‘v'r‘;l?ﬁlﬁ =19l = the light of knowledge that is illumined in respect of objects
other than the Self wgfxi 7 and the specific activities #Tg#a = and the effect of the form of
delusion 7 3T does not hate. RgaT™ When they have retracted 7 #15efd he does not want

them. This is the sign of Gunaateeta.

AMAATAIRTRY TEQY ANSY I TACTEqHET HIATOT TR RHATgreat= av 7 g%, qow
AT Ry TBY Ay aTe T g« 7 wrgefa |

AMAATIRTRY TEQY AMSY UG Fa<sreqwai H1aior - Towards objects other than the Self

that are not desired, the effects of the qualities of satva, rajas and tamas which have started

functioning well,

TR A IGTEAT AT 9 gf¥, - that means that which is in the form of knowledge, activity and
delusion, when they are present towards undesired objects other the self, one who does not

hate them,

TAT ArHATIRHY TVY Ty AT TF g« 7 Fwrg@fa — in the same way, with respect to

objects other than the Self but desired, when they are lost, one who does not desire them only,
such a one is said to be a TUITHI4.

=AY — Objects other than the Self are present in two ways. Some are desirable and
some undesirable — ¥ and 3fAE both. And it is seen in the world that one hates anything which
leads to undesirable results and likes things which yield desirable results and when they are not

available one yearns to get them. A I is one who does not hate those which yield
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undesirable effects and are themselves effects of the gunas. He does not seek again and again

the means which were yielding desirable results and then were not available.

THTIT - Even T&T9T can lead to fear sometimes which is 319 and it in respect of favourable

things it becomes TEATHA.

wgf<r — Can lead to I in respect of consuming food which are not good for health. And

becomes TEATYA in respect of medicines etc.

HIg — Leads to &M= when it generates wrong knowledge such as what is favourable as

unfavourable and vice versa.

Sloka 14.23
ST FERTET T 7 A= |
O T T Arsafasia A 123 ||

IETH A ATE: Being present as though unconcerned, T9T: from the effects of the qualities
satva and others, T: 7 fa=mead one who stays firm unaffected in mind, 30T ad T =
wafasfd one who stays knowing well that only qualities of satva and others are exhibiting their
nature, ﬁ%‘ﬂ?r — one who does not come under the sway of satva and other qualities is said to be

TUITET — one who has transcended satva and other qualities of matter.

ST ATHT: - A A R THATAA AT AT SITag ST, T FUTHRIFEATEIT AV 7
R, U S FTAY THRILARY advd S AT T2 T AATAST | AT - T ORI S
|

A SEHA: - U TR A TEA T SR IATH ag rei:, - Because of being satisfied

with only the experiencing of the Self, which is different from the Gunas, staying unconcerned

with respect to everything else,

T: FETRTFETEIRO AT 7 3=, - in the same way, does not get mentally disturbed by satva

and other gunas through hatred or liking towards everything else (other than Atman),
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TOIT: TAY HTAY THILATRY Tawd 31d ATEETT T: TSAH SGfasd — contemplating on the aspect that
satva and other qualities are present in their respective effects #1er, Tgfxr and #Tg, he stays

quiet,

AT - 7 UHETRO 984 — means does not act in accordance with the effects of Gunas, such a

one is said to be a ‘I“Tl'iﬁ'ﬂ' — one who has crossed over the gunas.

While being embodied and when the wealth of means for desired and undesired objects exists,
how can one be undisturbed in mind? This question is answered here. Staying unconcerned in
respect of everything other than the experience of the Self becomes the cause of getting rid of

hatred or longing in the effects of Gunas.
7 fe=mead — He does not put effort towards external objects through the effects of gunas.

I A= =49 — This has the same meaning as what was told earlier as I[UTT IO Fd~ (3-28)
and that is explained in bhashya as JUIT: T FTAY TFHTTRY Fd+d. And that is indicated as the

reason for being undisturbed. And adopting it is through contemplation and that is told as

T,

The meaning of T4 in sloka is explained as qﬁﬂﬁ'ﬂr Being very sure, he simply keeps quiet
thinking ‘what do | have to do if satva and others are simply doing their work’ he does not

engage in acts reflecting the effects of gunas such as hatred or longing etc.

yafasfa - The word is actually 3Tea=T= and should be =fdsd but it is JTTIFIT so as not to

break the chandas. In bhashya it is atmanepadi.

Sloka 14.24, 25
UG EYE: T GUATSTIHHTG: |
TR fiegeafRmeraEsgia: 1 24 ||
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ATATTATAAEIeAeed ! FA=Tiaera: |
AT AT IOrTeta: § 3994 11 25 ||
gag:@qd: One who has equanimity of mind being undisturbed in respect of happiness and

sorrow, T: firmly established in the Self, FHETETe® FTF: has equal disposition towards a
lump of mud, stone and gold, TeTSATI: treats good and bad things equally, #fiT: understands

the discriminatory between body and Self, quﬁrqwei%gf?l: is equally disposed towards abuse
and praise of himself, ATATIHTAT: T treats equally honour and dishonour, Te: f=TTe=T: is
equally disposed towards those who exhibit friendliness or enemity, FaTTFIIRTT has

abandoned starting all actions related to samsara, ¥ 11'°1‘|?ﬁ'cr: 3= he is said to be gunaateeta.

EEE: TR T || 0 T ARG | T T F GA: - ettt 1 6w
THATHTAAFHAN: | TT UT TeAMRTHAEI: - AT ATSAETATTH TR ORI AT ST

TTHIHTIEETT qedt: | T ATHTIHTAT: Tr<h AETRaear: Jft EEaraeTg |
TR | T IRATLE TATEHIRARIT | T TEE: T Ui 34 |

qug:Eqa: - gEg:@dl: i, - He is same towards happiness and sorrow means has

equanimity of mind towards happiness and grief,

ey |iead fua: @ErdsiQ agfafe ik swaenfs gag:edr: g sy - @
means &9 fua: - is established in his own Self as that only is most dear to him - and
because of that he is equally disposed towards birth and death etc which bring happiness and

grief of his son and others.

Tq T GHATETEHSHRTYA: — And for that reason only he treats a lump of mud, stone and gold as

equal.

T T T TeATSATO: - qearsarsaaya: — And for that reason only he treats likes and dislikes
equally. That means he treats objects dear to him and those which are not liked equally.

fiT: TFaTHAAHHA: — €ix: means understands well the discrimination between prakruti and

atman.
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T TF [eAARTHEE: - ATHT ATSI@THTHHTAERT ORI AT i Meadr: TraaraTqaeraT
‘g’@ﬁ?r: — And because of that discriminatory knowledge, he is equally disposed towards praise
or abuse - that means he understand that praise and disrespect towards self happen due to
good and bad qualities that are due to identifying self with bodies such as human, god etc. and

that they are not really related to the nature of Self,

TSIH ATATTHTAAT: TIL<h AATRaerE: A% TdaaTTaTg Ud geat=s: — Then there would be
honour and dishonor arising due to the same misconception of body as the Self, and due to that
there would be friends and enemies — he would be equally disposed with the understanding that

they are not related to the nature of the Self,

TIAT IRATIH GATFII AT — In the same way, one who has abandoned engaging in all

activities which come on account of being associated with a body,
T TEWE: | UITHTT 3944 — one who s like this is said to have crossed over the gunas.

Arjuna asks Krishna what are the the characteristics of a gunaateeta? (Internal and external
signs). Swamy Deshikan says this is mainly for Arjuna to know about himself. This is an
important point. Yoga is 9r&T9TA — one needs to examine self about the progress. So it is not
about judging others - whether someone else is IUTTTT or not but one should examine self for
these signs and try to improve to achieve them. That is why these questions were asked by

Arjuna.

Tafene ffora: - Achieving equanimity of mind in respect of several things would need one to be

established in the Self firmly. That is told in bhashya as TaTcHH @,
¢f17: - All characteristics told starting with FH7g:@q@: and till #1¥: are all internal characteristics.

qea==areqid: - These are the answers to the question about the external signs of a I[orTda.
Some opine that ¥93:@H@: is also about external signs.

T ATATTHTAAT: TOTIh AT IeqT: S TaaavaraATarg ud qed=: — In the world it is seen

that people respect those who praise them and disrespect those who blame them. These are
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well known in respect of wordly activities. Those who show respect become friends and those

who abuse become enemies. All these are seen in the world.

Prahlada comes after learning from gurukulam. Hiranyakashipu asks him

T add Fer artvany st (g, 1-19-29)

He replies — T aTcAe AT ST SHY | TEATCHTS TTaa (HATH=HAT Fd: || @A q ATaTiea oo
AT =7 AT 7 | Faeqarsd e 7 o=t g |

(fr.q. 1-19-37, 38)

who is a shatru, who is a mitra — he replies mitraamitra kathaa kutah — when Bhagavan is

antaryaami in everyone where is the question of mitra and shatru etc?

Similarly a I also treats a friend and a foe equally as he does not differentiate between

them due to being Ta&T — established in the Self.

IR FAFATRART — One who has given up all activities related to samsara. This is
external characteristic. A [UITdTa or one who has crossed over the effects of gunas can be
identified by not having hatred and other internal characteristics and not engaging in any wordly
activity as an external sign. Here giving up all activities does not include efforts to to get moksha

and related things and that is indicated by the word @Y.

Another very important thing to understand here is that while these are the distinguishing
characteristics to identify a Tfrl?ﬁ'cr they are also the very means to cross over the qualities. So
what are the characteristics of a [UITdTa@? Answer is FHZ:@HE: etc. How does one become a
et ? What are the means to become a I[UITd I — 90 @H@: ¥4 etc. one has to treat sukha
and sukha as equal and so on. This is how all the three questions of Arjuna asked as %ﬁ?ﬁ

w9 7 faada? Which is explained by Bhashyakarar as a question about the means to

www.sadagopan.org Page 47 of 53



crossover gunas — all these three are thus answered. And ofcourse the main means is

Bhagavad Anugraha for all these and that is going to be told further.

Sloka 14.26

AT TF TR[UTAY TG T8 —
Further, Bhagavan tells the primary cause of transcending the three qualities.

Any doubt that whether Bhagavan is teaching something different here is set aside by this
FaaTieRT. After telling the secondary means to cross over gunas, the primary means is going to

be told now.

AT T ASATHATOT AIRATRIE 994 |
T IO HA TSI Fedd 1126 ||

T: That mumukshu who, FTH ATHATLOT AIRFINT = &ad meditates on me (does upasane) with
single minded bhaktiyoga having only ME as the object of meditation and fruit @: such a one
TATH IO FH9 T having crossed over the three qualities SIZ] 3T Fead he becomes qualified

for the experience of his Self having realized his nature as dissociated from prakruti.

AT IO FAT (14-19) TATIRAT ST THATH [ASFTTHETTATA 7 UM HIEA | T
FATRFTATA- AT TATAATATETAGHAT | AT - AT TCHRR O, ST eq ST (8
FATHART — VAR TA A, TREANT o T: A, T AT GaTG I TN SIS Sy IT-
TE[ETT FEI - FEWTEAAY W, FATE R ACHTR, S e wTfa gt |

AT O HATH, (14-19) TATIRAT SHA THFATH [AARITHETTHTA 7 UTEAT: HIEIT — One
cannot cross over the three gunas merely by contemplating on the differences between prakruti

and atma as told in slokas = U+ HATE IXT TETSTILAT etc.

T AR AIga-fAgdqaEaTaTea@awarq — Because there is a possibility of the contrary

reminiscent impressions which are continuing from beginningless time would thwart it.

www.sadagopan.org Page 48 of 53



AT - GAEHed qLHARTRIOHH SIS 18 — AT means ME who is the Paramatman of true

willing, endowed with Supreme compassion, and an ocean of love for those who have taken

resort in ME,

FATHATIT — UH=ATA TS, - means with unswerving mind, with a mind not interested in

anything other than Paramatman,
WA = T: ¥49d, - worships ME through BhaktiYoga performed with such steadfast mind,

H T g<aT<I UM gL ST — such a one, having crossed over the three satva and

other gunas that are impossible to cross-over,

TEATI-FE[@TT FUq - FEHTATRAT Ha T, - TEMITT FHFqd means T[T Feqd, means
becomes eligible to attain the Brahma Bhaava.

T RATH ATHTEH A AeqF T 3@4: — That means he realizes the Self who is of the

nature of 3¥a and =TT — immutable and eternal nature as it exists.

TFATH A AR TTHTAOT 7 UM 94 — There can be several obstructions — sfda=erss due
to ATIewHaTEAT. How can Bhagavan help — HE has all qualities needed to get us rid of the

JaANT= MEHaaTadT. That is told as FeaagHeaH etc. It is told in the Brahma Sutra T=Ts7eaT=Tg

faeried aaiged aeafaa=T (3.9.3-2-4). Just as HIS willing only causes bondage and release

from bondage also happens due to HIS WILL or sankalpa.

Even if HE is Fc@ag#ed what if he is IgTHI=? Disinterested? That is ruled out by the attribute

‘R‘H?FIT&FF{. Where is the scope for compassion towards us samsaris who have been

transgressing HIS commands all the time? Because HE is sfaraarcaeastartear. HE is an ocean of
motherly love towards those who take refuge in HIM. Though Bhagavan does 312 and s ¥z,

HIS 1 IE is greater and is shown with the attributes FT&7 and 1.

FATIFTL — This is ITATILARATTET — indicated in bhashya as TaT=eafafars=.

TFIRT 9 T: ¥9d — The word = indicates the accessories to Bhaktiyoga told earlier. Because

Paramatman only is worshipped even through the 37E7Ts or accessories of Bhaktiyoga.
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TLAAT - This is due to the nature of Gunas which bind one very very strongly. This was told

earlier as FHTOT OTHAT (7-14) etc.

TR Fead — What is the nature of this &9 and what is the qualification for that. That is
explained in bhashya as FaTafeaH STATH YTHITT. This FZHTE is the same thing which is going
to be told later as sIg[qa: IH=THT (18-54) and others which is similarity with Brahman in the
attributes such as s¥d, I=qT<a and others which is told in shrutis also. This has been told in

this chapter in several slokas TR W: FARHISHTRT (14-20), T5 Seaa=a99 (14-5) etc. In

the next sloka also it is going to be told IHTT =TI+ = (14-27). The gist is Swamy Deshika

says — AN HHIeahTA v aah-ARA N Hiadisgdd FLAHETSE: T 7atd - Worshipped by
Bhaktiyoga performed singlemindedly with the accessories (ATERTH{RIRT), Bhagavan only is the

bestower of Moksha for a Mumukshu.

Sloka 14.27

s g wisenyasa=sas 7|
ATETET T gHE G@ERIaHed 7 11 27 ||

=17+T That which never deteriorates sTHd¥7 is of the nature of not having re-birth SF[r that
realization of the true nature of Jivatman being dissociated from prakruti 38 Tt for that also |

am only the locus. aTad®=x That which is the cause of benefit that is permanent &¥&T = for that

Bhaktiyoga also | am only the cause. T#T{rasea T9T = | am only the cause of ultimate

unparalleled bliss of eternal wealth.

2 orsaT Jat, TETE T AATNATRA AN afaq: Saed Sraaeq T Sg[uT: T ST, T Araae 9
gHe wfaaRT Mdader Taifraser = g@e - qrgea: a9 (7-9) sarfeT Afideer sfae: srasr
@ T | T APaqeerss: TTaHa=:, TITY @I TSI qdrgadig a9 i
TTAAAF: | TAg S<h WAt - Ta 'St guT TOrHt 7 |17 AT | AT F I (7-14) T

TUTEATET TIAHTA CAA AT o AT I araT: TAuTRaedrq dadrawRacaa sl
O TG = Zha 1
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8 e1sa¥ g4, - The word TR is in the sense of cause.

JEATE SIgH AATHATRWRAINI |faa: - for what reason | who is worshipped by bhaktiyoga that is

unswerving and directed only towards ME,

AAET AAIET 7 FA[UT: =T, - Am the support for a Jivatman in pure state being eternal,

immutable and dissociated from Prakruti,

TIT ATIAET 9 &HET — And in the same way, for perfecting this Bhaktiyoga which is eternal

dharma,

sfaerAa FMcrader UTfvases 7 @& — And also for the bliss that is ultimate and and of the

form exceeding even the long lasting wealth,

q=T: g4 (7-19) ATt Rfdser sfae: yreaer g@ex s@nt: - As told in "Vasudeva is
everything’ and other such pramanas, | am the Locus or support for the Bliss that is the ultimate

goal of a Jnaani.

T APATLHLR: TTIHAA:, TAT (AT TTAEIAT TATgAITE I ATT TTeqerersh: — Though
here the word @&+ indicates the means, even then considering that what is told preceding
and succeeding that is about the goal and since this is being taught along with them, this word

is also to be taken to mean the goal only.

TAg S WaTd - T8 'St T AT 77 AT 3T | AT Y= (7-14) S - This is the
gist — earlier it was told starting with ‘This divine maaya which is mine only and which is made of
three ualities and which can be perceived directly, is impossible to cross over. Those who

surrender unto ME only become capable of crossing this maaya (7-14)’,

U TgaHTE LIt o — For transcending the Prakruti made of three gunas and

having achieved that, attaining wealth or self realization or Bhagavan, for all these,

AR IIAET: TfauTiedcard - It was established that the only means is to surrender unto

Bhagavan,
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TSR FTATETIAHIATAT OMAT: TeqAHARHTE: = i — for transcending the three qualities also
and then attaining Brahma or Individual Self realization also, surrendering unto Bhagavan as

the sole destination is the means.

In this sloka, it is established that Paramatman is only the bestower of the three types of fruits
taught in #egHTEH - the mid six chapters. This is very similar to what is established in Brahma

Sutra FFAT IT9: (3.9 3-2-38).

T[T TTAsT — The word ] does not denote ATAT TX&aT here but it denotes Jivatman. Then
Bhagavaan would not have said 3§ F&[T: T =T. What was told in SR Fead (14-26) as the
pure essential nature of Jivatman is told by the word &[] here in secondary sense. The gist is

Bhagavan is telling that HE is the support for such TR8[E SHaTH &Y.

In shastras two means are told for a §H&] — one desirous of getting liberated from samsara — as
TG and ATEITIT. GTEATIT is IO or ARRART and &rg™mT is Bhagavan HIMSELF. It is said
#d: qEafrgeaTg AEmmT =g=ad - HE is the readily available means to attain HIMSELF. Here it
is made clear that &M is the main means for attaining HIM. HE s the ultimate resort.
Bhaktiyoga or Prapatti cannot get moksha without Bhagavan’s grace but they help in securing
HIS grace. So ultimately HIS grace is onlyt he means is the bhaava. For everything we have to
surrender unto HIM. For starting bhaktiyoga, for taking it through without disturbances and for
completion etc. At every step there will be obstructions due to our ST &7 and a™T and at
every step we need HIS grace to proceed. It is said a7 &= HfgETTs
TATIHRTHLARCTRTE | FHTIHAT (AL A=A (e REEATITd: |

Here the word TfaST is in the sense of 34T or support or locus etc. This includes controllership
also fA@ra=ea. It is well established in the Brahma Sutras and Upanishads that even for
ETHETET or pure essential nature of Jivatman, Paramatman only is the controller. Upanishad
says TaET AT TATET TIATEA TTRT qATaaHHT [agar fagd: (. 3-8-9) and the Brahma Sutra 71 =
serrEAT (4.9, 1-3-11).

faerRa-Aedsa9=x — The excellence is incomparable when compared to the pleasures

experienced by Indra and other Gods which are meager. The word T3 here only indicates that
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the pleasures of Indra and others last for a long time. But compared to the Sukha of the

experience of Bhagavan, they are all very meager. Upanishad says

FTEEE: FaH' (7-19) TATRAT ATEEeT FTHAA: TTIeT @& T4 — ATd: a9 THgIcHT G -
The Sukha which is attained by an T#Tf+, it is said as TFTaHq4.

What was told in 13th chapter while teaching the effects of &= — such as T=2T5T: @ 3.8 .. Taq

&317 — it is not that sukha which is told here. What is said here is T8 gaTa @sear s+t 9afd (.)

and in chandogya, Tawaa fafSATRdsa - AT & a9 @9 etc. And the shruti T a9 7 T
FSraTfsr e (8-12-1) — the 51 told is that which exists along with dukha. While the sukha in
the state of liberation is fAZfaer and without any trace of dukha because there will no karma

bandha.

9T & 9oTe: - We have to note that here it is indicating T and not JTT. It is said TTETT:
ATATEFAT (FT.HT. 343-5), FO7 &H FATAAH, TTHT AUt &¥: etc.

And sr=afe=fawf=FT here includes Prapatti also as a means but as an accessory to

Bhaktiyoga here observes Swamy Deshikan.

Aty shagrEagiarg SuRve sgrfaemar Tremar SiFsors[Aeare U= E s R 1
ﬂ"g’éQﬁ'S%W:
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